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The past is, often, recorded differently in history. Ruling groups or classes in the world 
devise it in order to overpower alternate varieties of the past, which express the viewpoint 
of the wicked, oppressed or weak sections of the society. Until date, we have analyzed 
the past only from the perspective of the winners and not from the viewpoint of the 
beaten ones. The viewpoints of the losers are not given any importance in the records of 
history. It is also important to note that, sometimes, the incidents associated with the 
losers are sketched with sinister details to give more glory to the winners. As a result, the 
images of the losers get more tarnished and this mode of recording history helps in 
appropriating the world. This appropriating results in a process that terms some people as 
depraved and corrupt. Essentially, the philosophies of ethics were engendered for the 
doles of some persons and to kindle firm philosophies of life, which would be followed 
by all. 
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The technique of historical construal originates with the collection of a topic for 
examination. After the selection process, the topic itself proposes an interim model or 
assumption that escorts investigation. In addition, the topic also helps in supporting the 
historian to measure and categorize the accessible evidence and to create a thorough and 
lucid interpretation of the topic.  

On the other hand, the diverse sources that help the historian consist of 
authentications from existing eyewitnesses, descriptive accounts, and the unprinted 
evidence resulting from the somatic relics of ancient cultures. The source possesses the 
tendency to be prejudiced, incorrect, incomplete, or approximately incomprehensible due 
to long-drawn-out phases of ethnic or philological change. The historian decrypts historic 
details from the confirmations created by the above said sources of data.  

To give impetus to the unknown aspect of the story of human existence, we must 
listen to the unfamiliar perspectives of people who have been termed as wicked and 
debauched. In other words, we must give voice to the voiceless without taking into 
account the binary oppositions of good and bad.  

History always tends to be objective while dealing with real events. It describes 
real events by weighing them on the scales of good and bad. A large majority of 
historians decide upon the attributes of good and bad. If we examine the history of the 
people who have been termed as licentious and immoral, we can come to the conclusion 
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that they are victims of objective historians who never recorded the subjective aspects of 
past events.  

As said earlier, the historians, often, collect information that is inadequate, partly 
unfitting, or predisposed. Therefore, historians add fictional elements into it to make it 
more believable and interesting. In addition, these types of embellishments pave way for 
the creation of a new past, which is altogether different from its original version.  

Subsequently, the binary oppositions of good and bad are one of the major 
features of the human society. People are termed as good or bad as per their deeds. 
Nevertheless, this branding of people as good and bad has many hidden expressions. Just 
as history retains an unknown side, good people also have bad qualities and vice versa. 

Eventually, the bad qualities of good people are ignored in the end. Nonetheless, 
the same bounties of ignorance are granted in the case of bad people also. However, the 
irony lies in the fact that the good qualities of bad people are ignored instead of their bad 
qualities. Therefore, they are given an infamous status of being wicked. Their already 
assumed status of being bad prompts others to picture them as being more evil and 
debauched. Even the historians paint them as people devoid of good qualities. This 
prejudice gains them the privilege of being represented as dark figures in the annals of 
antiquity.  

The great philologist, Friederich Wilhelm Nietzsche traced the pedigree of morals 
in his seminal work entitled On the Genealogy of Morality (1887). Actually, the notions 
of morality were generated to aid the benefits of certain persons and to stimulate certain 
ideas of life. For Nietzsche, the genesis of morality takes place in the feeble and fatigued 
forms of life. To emphasize his point, Nietzsche propounded a distinction between his 
concepts of master morality and slave morality. The notion of master morality refers to a 
mode of life, which deals with the personal and subjective ways. Whereas, slave morality 
refers to a mode of life, which accepts established rubrics and proscriptions. In 
Nietzsche’s words: 

There is a master morality and a slave morality . . . In the first case, when 
it is the rulers who determine the concept ‘good’, it is the exalted, proud 
states of the soul that are perceived as conferring distinction and ordering 
rank . . . the noble man, too, helps the unfortunate, but not from 
compassion, or almost not, but more from an urge produced by the 
abundance of power . . . It is different with the second type of morality, 
slave morality. Assuming that the violated, the oppressed, the suffering, 
unfree, unsure-of-themselves and tired should moralize: what would their 
moral valuations have in common? Probably a pessimistic suspicion 
towards the whole human condition would find expression, perhaps a 
condemnation of man together with his condition. The slave looks at the 
virtues of the powerful with resentment: he has scepticism and mistrust, he 
has refinement of mistrust toward every ‘good’ that is honoured there –, he 
would like to convince himself that happiness is not genuine even there. 
Conversely, those qualities are stressed and highlighted which serve to 
ease the existence of the suffering: here compassion, the obliging helping 
hand, the warm heart, patience, diligence, humility, friendliness are 
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honoured –, because here these are the most useful qualities and almost 
the only means of enduring the pressure of existence. (Diethe 154-156) 

Nietzsche’s concept of master morality and slave morality is synonymous with 
the Greek concept of the two-termed definition of life. As per the introduction of Giorgio 
Agamben’s groundbreaking work entitled, Homo Sacer, the Greeks “used two terms that, 
although traceable to a common etymological root, are semantically and morphologically 
distinct: zoē, which expressed the simple fact of living common to all living beings 
(animals, men, or gods), and bios, which indicated the form or way of living proper to an 
individual or a group” (9). At this juncture, it is important to quote Lee Spinks’ 
description of the Nietzschean concept of goodness: 

. . . a value created by the weak to reward the strong for their benevolent 
restraint and thereby to preserve their fragile and embattled existence. 
However, as time passed the origin of ‘goodness’ as a strategic celebration 
of restraint and forbearance was forgotten, and it was gradually 
transformed into an ideal and timeless standard of moral virtue. Good was 
no longer defined as that was good for certain individuals – those who had 
not been punished – but became an impersonal good per se. It becomes 
good in general to refrain from violence. The values of the weak become 
universal values. (65)    

The question of morality leads to the enquiring of the origins of the terms ‘good’ 
and ‘bad’. These terms have been best described in Nietzsche’s Beyond Good and evil 
(1886). According to him, the virtues of good and bad are created by the weak. As it is, 
the commonly accepted fact about pity is that it is a very noble and moral act. On the 
other hand, pity can be treated as an insignia of humanity’s repudiation of willpower and 
its collapse. According to Nietzsche, the powerlessness of the weak (to give spark to 
operational action) is nurtured as a virtue: 

The concept good and evil has a two-fold prehistory: firstly in the soul of 
the ruling tribes and castes. He who has the power to requite, good with 
good, evil with evil, and also actually practices requital – is, that is to say, 
grateful and revengeful – is called good; he who is powerless and cannot 
requite counts as bad. As a good man one belongs to the ‘good’, a 
community which has a sense of belonging together because all the 
individuals in it are combined with one another through the capacity for 
requital. As a bad man one belongs to the ‘bad’, to a swarm of subject, 
powerless people who have no sense of belonging together . . . Then in the 
soul of the subjected, the powerless. Here every other man, whether he be 
noble or base, counts as inimical, ruthless, cruel, cunning, ready to take 
advantage. Evil is the characterizing expression for man, indeed for every 
living being one supposes to exist, for a god, for example; human, divine 
mean the same thing as diabolical, evil. Signs of goodness, benevolence, 
sympathy are received fearfully as a trick, a prelude with a dreadful 
termination, a means of confusing and outwitting, in short as refined 
wickedness. (Zimmern 123-4) 

With the exposé of the distorting of the dissimilarity between fiction and reality, 
the possibility of finding more perspectives come up. With this new method of depicting 



Online International Interdisciplinary Research Journal, {Bi-Monthly}, ISSN 2249-9598, Volume-08, Sept 2018 Special Issue (02) 

 

 
w w w . o i i r j . o r g                      I S S N  2 2 4 9- 9 5 9 8 

 
Page 162 

the past, all endeavors that create an advantaged viewpoint for some people end as a 
futile attempt. The message to be conveyed through this study deals with the obliteration 
of all conventional resolutions and the veracity circulated by antiquity.  
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