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Manju Kapur’s internationally applauded novel, The Immigrant (2008) deals 
with variant themes predominantly cultural identity, culture clash and shift in 
ethnoscapes. The novel principally illustrates ethnic, racial and cultural hurdles that 
Diaspora subjects confront in the foreign land, and how they tackle these difficulties 
in an attempt to create their comfort zones in the host society. Manju Kapur skillfully 
puts immigrants in the diasporic environment and allows them to constitute their 
ethnoscapes. The present paper examines the reasons for migration, the diasporic 
contexts which necessitate immigrants to formulate ethnoscapes, their shift in 
ethnoscapes, and the endeavours to create a niche homeland in Canada.In the 
narrative, Diaspora subjects attempt to assimilate with the foreign ethnoscape but at 
another point, they also try to retain their native ethnoscape in the foreign land. Manju 
Kapur, in the narrative, offers practical solutions to overcome the Diaspora glitches 
instead of portraying characters indulged into repenting over the cultural and ethnic 
loss. Thus, the author’s perception of immigrant lives seems rather radical and 
modern. 
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The Immigrant is the only novel by Manju Kapur which is set in the foreign 
land and deals with diasporic problems and diasporic sensibility of the Indian 
immigrants in Canada, therefore, it introduces Manju Kapur as a noteworthy and 
prolific writer of Indian Diaspora in English. The novel was shortlisted for the 
prestigious ‘DSC Prize for the South Asian Literature’ in 2011. Kapur’s rest of the 
novels namely, Difficult Daughters (1998), A Married Woman (2003), Home (2006), 
and Custody (2011) have native settings and are built on the lives of women in the 
traditional Indian society and consequently become subjects to the Feminism for 
critical appreciation. 

The Immigrant, as the title suggests, is a story of an incompatible couple, 
named Ananda and Nina from India and living in Halifax, and of their unsuccessful 
marriage. The author introduces Ananda as a practicing dentist in Dehradun and Nina 
as a lecturer in English at Miranda College, New Delhi at the beginning of the novel. 
Unacquainted with each other, both experience the hardships of lives in their 
respective families. Nina, a girl of thirty, after her father’s early demise, lives with her 
widow mother and works in the college to support her mother financially. Nina feels 
frustrated over the issues of her marriage, constant failure in getting apposite suitor, 
and comments of the judgmental world around her. On the other side, misfortune too 
falls on Ananda as his parents meet accidental death. He becomes an orphan on the 
verge of his career which subsequently puts him in deep grief and frustration. Dr 
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Sharma, Ananda’s maternal uncle who is a dentist and resides in Halifax, assists 
Ananda to make a fresh start and takes him to Canada.Dr Sharma introduces him to 
Canadian culture and insists on making him stand on his own. As the days pass, 
Ananda adjusts himself with the Canadian surrounding and performs well in his 
study. He starts considering Canada as his workplace and leaves no hopes of a return 
to India. Meanwhile, Ananda comes across some issues around his sexual life. It 
disturbs him and makes him feel alien in the group of his friends. He recognizes a 
white girl inapposite for marriage, hence accepts Nina’s marriage proposal suggested 
by his sister, Alka. Following the conventional vein of diasporic novels to showcase 
women’s overseas migration, the present novel deploys marriage as a causefor Nina’s 
immigration to Halifax. Initially, in the first few months of immigrant life, Nina 
experiences cultural differences, nostalgia, homesickness, and alienation. Ananda 
extends his support and teaches her Canadian culture and ethos with an intention to 
make her adapt to the host surrounding. But in their marital life, Ananda fails to 
satisfy his female partner which gradually causes familial disputes. Finally, growing 
disputes take them away from each other. 

Manju Kapur significantly explores the native ethnoscapes of Dr Sharma, 
Ananda, and Nina at the beginning of the novel. It assists further to scrutinize the 
cultural differences between the home and host cultures, their subsequent 
acculturation, and attempts of formulating ethnoscapes in Canada.The description of 
the native ethnoscapes of Ananda and Nina before the marriage exhibits that although 
of the next generation, they are intrinsically associated with their native culture. Their 
love for parents and indigenous culture binds them with the homeland. Misfortune 
and marriage play significant roles in Ananda and Nina’s lives for transforming their 
lives drastically and cause their detachment from the homeland. Alongside Nina and 
Ananda, Dr Sharma, his children, and Gayatri are also Diaspora subjects who support 
them in the course of action. They collectively formulate their ethnoscapes in Halifax. 

In the diasporic context, expatriates encounter cultural, ethnic and racial 
differences which further lead them to experience alienation, nostalgia, dilemma, 
insecurity, inbetweenness and hybrid selves. In such situations, attempting to 
reconcile between home and exile, expatriates constitute a niche homeland in the host 
nation which resultantly serves as their comfort zone. Arjun Appadurai, a socio-
cultural anthropologist and major theorist in globalization studies, terms this activity 
of creating ethnic space in the host country as ‘Ethnoscape’. He coins the term 
‘Ethnoscape’ in his influential essay, “Disjuncture and Difference in the Global 
Cultural Economy”, published in 1990. Appadurai defines: 

By ‘ethnoscape’, I mean the landscape of persons who constitute the 
shifting world in which we live: tourists, immigrants, refugees, exiles, 
guest workers and other moving groups and persons constitute an 
essential feature of the world, and appear to affect the politics of and 
between nations to a hitherto unprecedented degree. (Appadurai 33) 

Appadurai proposes that ethnoscape is the globalized spatial dispersion of 
ethnic communities. However, Antony Smith defines it as the “territorialisation of 
ethnic memory, i.e. the belief shared by ethnic groups in a common spatial frame of 
origin” (Schetter 2). In the academic circles wherein migration, ethnicities and 
Diasporas are critiqued, scholars presume that immigrants’ belief in a common origin 
brings them together in a group on the foreign ground. This ethnic belonging is the 
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strongest bond or sometimes considered as the social glue that magnetically holds 
immigrants together which ultimately ends in the constitution of ethnoscape in a 
foreign country. 

In the narrative, Dr Sharma is a Diaspora subject and has been practicing 
dentistry in Halifax for twenty years. He resides at Young Avenue in Halifax city with 
his Canadian wife, Nancy and two children, Lara and Lenny. Although he married a 
white woman and settled permanently in Canada almost two decades ago, he still 
retains an affectionate bonding with his motherland and its people. Despite his career 
and citizenship, he establishes his ethnoscape in the adopted land. Manju Kapur cites 
sufficient instances in the novel that delineate Dr Sharma’s attempts of outlining his 
comfort zone around the people of his ethnicity. When he acquaints with his nephew’s 
pitiable condition after his parents’ death, he takes initiative to resettle Ananda in his 
life. Manju Kapur narrates, “In India he would be constantly reminded of his loss, 
whereas if he wanted to make a fresh start, this was a country filled with 
opportunities. He sent one through the post: admission forms for the Dalhousie 
University Dental School.” (Kapur 17) He not only insists Ananda set up his practice 
in Canada but also provides food, shelter, and monetary assistance during the early 
days of immigration. Dr Sharma’s assistance to Ananda illustrates his affinity, love, 
and responsibility towards his nephew from the same ethnic background. Further, 
when Ananda offers his thanks and gratitude to his uncle for supporting him, Dr 
Sharma reminds of Ananda’s mother who was his sister also. He believes if Ananda 
comes out of the grief and depression, and resettles himself as a dentist in Halifax, the 
soul of his mother would feel proud. Dr Sharma exclaims: 

‘You will make your mother proud if you do well.’ 
Why did his uncle have to mention her? 
After a pause the uncle said, ‘One does miss relatives here. I kept 
inviting your mother – even offered to pay – but she said it was 
impossible to leave her family and I could not afford four international 
tickets.’ (Kapur 25) 

Dr Sharma’s admittance of loneliness without the relatives and his attempts to 
invite his sister to accompany him showcase his strong familial bonding and attempts 
to be around the native ethnoscape. 

Indian culture preaches to treat guests with respect and hospitability. This 
Indian ethos is explicitly observed in Dr Sharma and Nancy’s behavior towards 
Ananda. They guess Ananda would have been missing Indian food in Canada, hence 
offer him a special Indian lunch at TajMahal restaurant on Spring Garden Road. 
Although Ananda wants to taste something Western presently, Nancy convinces him 
for Indian cuisine. Mr and MrsSharma’s attempts to offer special Indian lunch to 
Ananda in Indian hotel indicate their effort of creating Indian ethnoscape in Canada. 
Manju Kapur quotes Nancy, “‘Oh, don’t worry,’ said Nancy, ‘it will be a treat for all 
of us. We love Indian food.”’ (Kapur 20) The instance marks the formation of 
ethnoscape as the Sharma family retains the love and taste for native food. Nancy’s 
consideration of Indian food as a treat remarkably designates her shift in Indian 
ethnoscape. 

The spaces and places like temples, mosques, churches, schools, universities, 
hotels, restaurants, workhouses, companies, and institutions of a particular nation in 
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the host country serve as the pillars of ethnoscape of that nation as they become 
markers of specific culture and ethnicity. These are the places wherein immigrants of 
identical ethnicity come together and resultantly feel homecoming. They provide 
support, warmth, affection, belongingness, security, and strength to the ethnoscape on 
the host ground. TajMahal hotel on the Spring Garden Road is portrayed by the author 
as one of the central places of Indian ethnoscape in Halifax wherein many Indian 
expatriates relish Indian food and satisfy their appetite of the stomach as well as mind 
and establish a virtual concord with the home culture. Manju Kapur dexterously pens 
the description in TajMahal hotel that portrays Indian culture and a ghetto ethnoscape: 

They sped downtown towards the TajMahal. Eight tables with red 
shaded lamps in a darkened room. A pleated sari hung on the wall, a 
miniature TajMahal glowed in red lights under a glass case on the 
counter, photographs of exotic, touristy places in India decorated the 
dingy walls, as unfamiliar to Nina as to any other client. (Kapur 139) 

The name of the hotel is given after the name of the TajMahal, a beautiful 
monument in Agra, India, one of the Seven Wonders of the World, thus represents the 
nation in international space. The name, TajMahal not only represents Indian culture 
and history but also envelops architecture, love, loyalty, and cultural heritage. The 
environment of the hotel and taste of the food offer the feelings of homecoming to the 
Indian expatriates. In a way, they revisit their home culture through this ethnoscape of 
TajMahal hotel. 

Dr Sharma acknowledges the necessity of attachment with the native land, 
therefore constitutes the ethnoscape alongwith his fellow Indians in Halifax in the 
form of India Club. SankaranRavindran rightly observes immigrants’ roles and state 
of mind beyond their physical presence in the host nation in his resourceful article 
“Indian Diaspora and Its Difficult Texts”, “Indians abroad are not just people. They 
are bundles of attitudes, convictions, anxieties, shared nations, fears and anticipations, 
all of which are Indian in their very texture.” (Ravindran 131) He believes that 
detaching oneself from the homeland and forgetting the past would mean losing the 
‘self’. Even such ethnoscapes are indeed necessary for the second generation 
immigrants to make them acquainted with their roots. Manju Kapur quotes Dr 
Sharma’s words: 

‘Twenty years ago there was no India club. I am one of the founding 
members. I realised that if I forgot everything of mine, then who was 
I? When the children came, it became even more important to keep in 
touch. Nancy thinks like I do, after all there is something so graceful 
about our rituals. She loves the opportunity to wear her sari. Then at 
Christmas we all go to church, that is fair, don’t you think?’ (Kapur 
28) 

Dr Sharma does not create his comfort zone for alone but incorporates his 
family in it. He makes his wife, Nancy feel comfortable as a part of India Club. In the 
attempts of doing so, he respects his wife’s ethnoscape and maintains the harmony 
between them. 

Halifax shelters four hundred Indian families and they all unite in India Club. 
The club mainly aims to construct a niche homeland for the Indian expatriates and 
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exterminate homesickness and alienation from their minds. It makes sure that no 
expatriate should feel deprived of the celebratory events like Diwali and Holi. Manju 
Kapur states the functions of India Club: 

Diwali and Holi. Every year their dates change, but around the 
beginning and end of winter come the festivals that make Indians think 
with longing of celebrations in the mother country. 
Halifax was no exception. Home to four hundred Indian families, home 
to the India Club whose main aim was to ensure that expatriates did 
not feel deprived during festive occasions and to expose the next 
generation to Indian traditions. (Kapur 27) 

Festivals are tenets of culture which offer distinctive identity to an ethnoscape 
and also facilitate a space to develop into an ethnoscape. Also, festivals escalate 
ordinary surroundings into lively, vibrant and subject specific ethnoscape. Members 
of any particular ethnoscape get introduced to such cultural tenets since their 
childhood by the other agents of the ethnoscape like parents, family, friends, and 
society, and subsequently, these tenets become the part of their psyche. During 
immigration, this cultural baggage in the psyche is carried over by the immigrants to 
foreign ethnoscape. It further assists them to retain their cultural identities and 
formulate comfort zones in the host ethnoscape. Ananda’s venture into Canadian 
ethnoscape is also accompanied by his reminiscences of the socio-cultural occasions 
that determine his life in Canada. His remembrances of special food and prayers on 
many festive as well as smaller occasions colligate him with his ethnoscape. Manju 
Kapur mentions, “Ananda would have preferred not to know when Diwali and Holi 
fell. With his parents he had eaten special foods on fast days, prayed with them before 
the gods on Janamashtami, Dussehra, Diwali, Ram Navami, Holi and a hundred other 
smaller occasions. There was no way he could replicate any ceremony on his own; he 
preferred complete rejection.” (Kapur 27) Ananda carries memories of various 
festivals that have been enthusiastically celebrated by him in India, but they are 
conjoined with his parents’ sad demise which at present only produces sorrows for 
him. To avoid this grief, he wishes to shift himself in host ethnoscape, but his ethnic 
and cultural spaces in the native ethnoscape in Canada created through Dr Sharma’s 
family and India Club as well as cultural memories disapprove his complete 
transferal. 

Manju Kapur skillfully illustrates the importance and functions of ethnoscape 
in the expatriates’ lives. Ethnoscape is an ethnic and cultural space for immigrants on 
the foreign ground which keeps them connected with their homeland and lessens the 
grief of detachment and alienation. The author through Diwali, one of the major and 
widely celebrated festivals in India, expresses how Indian expatriates seek their 
comfort zones and retain cultural identities in the host society. Ananda witnesses the 
Diwali celebration of the Indian expatriates in the Equador Hotel on the fifth day of 
November of his first year in Canada. Manju Kapur narrates, “Tiny coloured winking 
lights are strung all around. A pundit arranges prayer materials before small images of 
Ram, Sita, Lakshman, Hanuman on a raised dias. A few diyas are lit around them, 
more, being a fire hazard, are not allowed. Myriad women are dressed in saris, Nancy 
and Lara included. Dr Sharma and Lenny are wearing new clothes.” (Kapur 27) This 
exemplifies that expatriates do not want to let spatial dislocation ruin their delights 
and get deviated from their past, culture, and ethnicity. Diwali is a festival of lights 
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and sweets and is celebrated with enthusiasm in many religions across the country. It 
showcases that the ethnoscape is a niche homeland for the immigrants wherein they 
feel being at home. But Ananda finds it a hybrid Diwali celebrated on the foreign 
ground by the culturally assimilated Indian immigrants abiding the rules and 
regulations of the hosts. He observes the restriction on illuminating many lamps 
which is suggestive of an adjustment with the host society.  Manju Kapur rightly 
pinpoints the wistfulness in the celebration that refers to immigrants’ longing for the 
homeland and feelings of aloofness they have in their minds. Thus, it can be observed 
that ethnoscape in foreign land is a substitute home for the expatriates. It functions 
seemingly alike but the complete exchange of the originary home is not possible. 

Dr Sharma insists on Ananda’s self-reliance, therefore he attempts to instill 
fortitude in him so that he can endure hardships in the process of settlement in 
Canada. He clarifies, “‘Family here means different things, beta. We help you be 
independent. We do not want to cripple you,’ he could almost taste the sugar on the 
pills being used to get rid of him.” (Kapur 29) Consenting Ananda to shift with Gary 
is also a part of making him independent and able to adjust in the host society. Dr 
Sharma believes if Ananda stays in this house, he will not get familiarized with other 
things which may appear challenging to him. Although Dr Sharma let Ananda go 
away from him physically, he remains clung to his responsibilities. Through his busy 
schedule, he finds time to know about his nephew’s progress in academics and plans 
for the future. This connectivity not only shows his authoritativeness but also a 
cultural practitioner and a senior member of Indian culture and ethnicity monitoring 
his nephew. It also denotes that apart from two decades of separation from the home 
and homeland, Dr Sharma retains the same affinity, love, care, and responsibility for 
the other member of his cultural lot and ethnoscape in the hostland. It marks out his 
adherence to the left homeland, its ethnicity and culture. 

Ananda comes across the Canadian ethnoscape in Halifax mainly through Dr 
Sharma, Nancy, Laura, Lenny, and Gary. Dr Sharma and his family introduce him to 
the “do-it-yourself culture” (Kapur 60) of the host ethnoscape on the first day of his 
arrival. According to that Ananda has to prepare everything by himself. 
Unaccustomed with the Canadian ethnoscape and due to the native culture and ethos 
rooted deeply in the psyche, Ananda finds their treatment disrespectful, hurting and 
humiliating. But after leaving Dr Sharma’s home, Ananda feels lonely and realizes 
what efforts his uncle has taken for him. Manju Kapur elucidates: 

The family cocoon he found himself in had felt uncomfortable and 
alien, but shreds of Indianness transported across oceans did mean 
something. Despite all that was said, blood (his uncle) was thicker than 
water (Gary’s parents). They may have said he was like a son, but 
there was no daily interaction, no constant checking that he was all 
right. (Kapur 35) 

Ananda comprehends the difference between words of affection and words for 
words’ sake. The care taken by his uncle even after the departure from his home is 
intense and unmatched to Gary’s parents’ dry feelings. Ananda’s realization of ‘blood 
is thicker than water’ justifies his adherence to the ethnoscape. This makes him feel a 
member of the ethnoscape closer than the people of host society living around. 
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Further, Ananda manages himself between academic life and part-time job as 
a dental assistant at Dr Cameron’s clinic. Apart from his busy routine life, like his 
uncle, he spends time in envisaging the activities and occurrences taking place back 
home. It is their sense of belonging and affinity that compel them to do so. They 
unanimously mourn over the state of Emergency declared in India by the then Prime 
Minister. Manju Kapur exemplifies, “Uncle and nephew are horrified at what is 
happening back home. Ananda writes anxious letters to his sister. Won’t she think of 
emigrating? He is not a citizen yet, but he is sure their uncle will sponsor Ramesh.” 
(Kapur 45) What makes them horrified is their affiliation with the nation. The 
probabilities and possibilities of uncertain incidents and crimes during the period of 
Emergency compel Ananda to write an anxious letter to his sister, Alka conveying 
that they should think of emigrating. Conversely, in reply, Alka suggests her brother 
to practice in India as India needs foreign-educated doctors and engineers. Ananda, 
like his uncle, considers Canada is a land of opportunities, therefore he eschews 
Alka’s suggestion. The author further narrates, “Meanwhile pictures of Sanjay Gandhi 
appeared with great regularity in the weekly Statesman and Guardian that Dr Sharma 
passed on to the nephew. Dr Sharma was a great believer in news. And the news was 
all bad. The PM was re-writing the nation’s laws.” (Kapur 45) Ananda and his uncle’s 
anxiety for the prospect of the nation and the ethnic community illustrate their 
association with the homeland which showcases the formation of ethnoscape in 
Halifax. 

It is also worth important to notice that Dr Sharma and Ananda’s care, love, 
affinity, and responsibility for the homeland are not at the cost of the present comfort, 
and prospect of life. They wish for the betterment of the natives and nation but do not 
partake in the process of progress. They only consider whatever is good, appropriate 
and appealing for them in the hostland to design their comfort zones. Their 
constitution of the ethnoscape occurs on the grounds of adjustment and comfort and 
not on the basis of ethics.  

Nina’s shift to Canadian ethnoscape also necessitates her to be the part of 
Indian ethnoscape formulated by her preceding immigrants in Halifax. It is for the 
second time she experiences native ethnoscape in the foreign land. Firstly, she was 
raised and schooled in Brussels when her father was in IFS. The very nature of her 
father’s service that is to create and maintain healthy relations with the host nation 
epitomizes the constitution of native ethnoscape on the foreign ground. Apart from 
the service, he was Indian by heart and would maintain Indianness around him. He 
used to purchase paintings from Indian artists to be hung in the Indian embassies 
abroad. Nina’s mother was also clung to the indigenous culture. The author narrates, 
“In Brussels her mother had worn saris everywhere, thick Kanjeevarams even in the 
snow, underneath her winter overcoat. Lovely, lovely, had been the unanimous 
response.” (Kapur 150) This explicates that Nina lived her childhood in the Indian 
ethnoscape abroad. 

Nina’s marriage with Ananda reintroduces her to the foreign ethnoscape. It is 
like her dream comes true as her marriage was the issue of public interest and reason 
for her mother’s extensive worry. Relieved from the same, Nina settles in her married 
life. But loneliness in the new home and insulation from her mother disturb her 
psychologically and lead her to write letters to her mother and friend, Zenobia. Nina’s 
letters are the strings that rejoin her to the ethnic people around whom she draws her 
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comfort zone. Her virtual presence among them illustrates the fashioning of 
ethnoscape in Halifax. 

Further, an escalating alienation in the home and public space leads Nina to 
excogitate. Manju Kapur, through Nina, precisely supplies a diasporic situation of a 
woman which resultantly necessitates a formation of ethnoscape. The author 
explicates, “At present all she is, is a wife, and a wife is alone for many, many hours. 
There will come a day when even books are powerless to distract. When the house 
and its conveniences can no longer completely charm or compensate. Then she 
realises she is an immigrant for life.” (Kapur 122) It showcases that alienation, 
loneliness and spatial dislocation in the estrange society further generate the loss of 
the self. At this juncture, immigrants mull over the left homeland, indulge in 
remembrances, cherish nostalgia, and create a cozy environment around them which 
relieve them from the Diaspora glitches. Nina’s solitariness makes her imagine 
comfort and relief in the proximity of members of her home culture and ethnicity in 
Halifax. Manju Kapur narrates: 

That Sunday they were going to the uncle’s home for lunch. About 
time, thought Nina. It had already been a month, and she was keen to 
set down roots that would make her feel more at home. In India these 
relatives had seemed peripheral, more tourist than family. Now her 
perception had changed. She wanted to be close to them. (Kapur 130) 

Therefore, a shift in location makes Nina change her perspective to look at the 
relatives. She realizes the importance of kinship and ethnoscape in the hostland, if she 
has to subsist in Canada peacefully. She receives a warm welcome and affectionate 
treatment from Dr. Sharma and Nancy which soothe her mind. Nina’s remark “How 
happy I am to be here” (Kapur 131) illustrates her acquisition of membership in the 
niche culture and ethnicity formulated in the host nation. 

Gradually, Nina’s friendship with GayatriGulati forms on the basis of identical 
ethnicity. She is close to Beth, but when Gayatri selects Nina as her companion for 
mutual help in co-counselling, she fails to reject. Manju Kapur describes, “That would 
hurt Gayatri’s feelings and to console herself she reasoned, perhaps it is just as well, 
Gayatri is Indian, Gayatri will understand.” (Kapur 225) The bond of ethnicity proves 
stronger than the companionship with the foreigner. Nina recognizes her comfort in 
expressing herself as a subject of Feminism and migration with Gayatri and not Beth. 

The Immigrant revolves around the lives of immigrants, namely Dr Sharma, 
Ananda and Nina who emigrate to Canadian ethnoscape carrying cultural and ethnic 
belongings of the native culture and ethnoscape in their psyche. In the attempts of 
settlement in the foreign society, they confront the difficulties of alienation, 
loneliness, dilemma, inbetweenness, psychological trauma, and feelings of 
deracination. To overcome these problems and make the lives peaceful and 
admissible, they formulate their ethnoscape in the host society and celebrate the 
ethnicity and culture of their origin. Often times, they revisit their native ethnoscape 
physically and virtually which supports them to tackle the current situation, as well as 
assist them to retain their cultural and ethnic belonging. The narrative represents India 
Club, TajMahal hotel, and Dr Sharma’s house as the centers of the Indian ethnoscape 
in Halifax. 
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