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The aim of the present paper is to explain the concept of Lokasaṁgraha of Bhagavad 

Gita which is a very popular concept as well asa unique scheme of the human welfare. 

For the sustainable development of human society, the idea of Lokasaṁgraha under 

the scheme of social welfare is also known as agood plan of programme for the 

service for mankind and it is now considered as the basic key-factor for the all-round 

development. From the ethical point of view, the idea of Lokasaṁgraha and its 

implementation on the real life depends on our moral values, though the values are 

grounded on humanity – the very essence of all human beings and justified by the 

ethical consideration and moral practices. However, lokasaṁgrahais not only a moral 

concept or an ethical principle that can fulfil our theoretical purpose,but it is also a 

collective strength of general peoplein their practices. According to Gita, we should 

have to perform our duties in order to the direction of conscious soul by taking the 

lokasaṁgrahascheme very effectively for the social welfare and peaceful life. 
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Introduction- Present Day Moral Crisis: 

It is known to all that the present time is an age of machine, an age of globalization, 

an age of anxiety, an age of conflict, an age of valueless competition. But the present 

age has also presented to us a lot of tremendous crisis in its manifold forms. As a 

result at the global level, we often forget our ethics of mankind and our moral duties 

to the society. The moral crisis is the root of all other crises in the present day 

world.The actual fact is that the whole world at present is suffering for violence, 

crime, discrimination, inequality, poverty, injustice, inhumanity, etc. We are facing 

moral crisis around the world due to the lack of humanity. As a result, all we are 

going to the end our civilization with a lot of crucial problems which we are facing 

now due to lack of moral awareness. So, the present time is an age of moral crisis. 

But, we all are trying to live in a good society. However, The Bhagavad Gita offers 

the concept of lokasaṁgraha (service for mankind) which promotes human welfare 

through the humanity. Humanityisregarded as a veryessential nature of human being, 

but we very often forget and deny it due to the lack of ethical awareness. It is so 

essential that without it no species can be identified as human being.  

Human Being andHuman Values: 

Today, we very often feel that the transformation and regeneration of human values 

have the necessary role to the humanity development process in the socio-political 

sphere. Nobody can deny that we are rational being, and so we can live with a moral 

life. We have a natural faith in morality and believe in right and wrong, good and bad 

(evil) and virtue and vice.
1
Moral values are also called the human values; for a good 

society, these are considered or reconstructed time to time, from thinkers to reformers 

andfrom reformers to general people. In ethics,values meanthe virtues,such as right, 

good, duty,obligation, responsibility, etc. 

Abstract 
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 The term “human” in the present discussion about human values means all 

living beings especially those have moral sense.Sometimes we use the term “human 

being” to refer to the member of the species Homo sapiens. Another meaning of the 

term “human being” is one that is the rational being who has humanity or human 

hood.
2
Joseph Fletcher has mentioned the following list of indicators of human hood: 

(i) Self-consciousness, (ii) Self-awareness, (iii) Self-control, (iv) Sense of future 

plan, (v) The capacity to relate to others, vi) Concern for others, andvii) skill of 

communication.Man as a human being and as he establishes himself in the world is 

higher than animals and finally as we observe other aspects none is greater than 

man.
3
One is known as real man when he bears his essential nature i.e. humanity 

which is inherent in human being. With humanity human being is able to serve duties 

to the mankind and go from apparent man to real man. Only human being has self-

consciousness and rational ability by which he can realize what is real and what is 

unreal. The ultimate aim of human being is to establish the mankind through the 

moral principles or values, and bythese principleshe can justify what is right and 

what is wrong, and similarly what is good for all and what is not. Human being has 

inner spirit by which he can do everything properly not for only himself but for also 

the other fellows of the society.He is the great among his fellows in proportion as he 

can sacrifice for the sake of others.
4
 

Human being in his contribution can produce either destructive or constructive 

works. He can give love others, he can give service for others; he can take peace for 

all who live in this environment as fellows. Human beings, as we find, accept the 

peaceful situation along with their freedom, but they, at the same time, also accept 

their needs and greed for better advantages and they, for these, very often practice 

something wrong in manipulation of their socio-political as well as socio-cultural 

conditions to ensure their rapid growth and development.
5
To fulfil these purposes 

they take the importance of self-interest and try to deprive other those are 

economically and politically backward. As a result,the number of marginalized 

people and the level of corruption are now extremely high; and one cheatsanother in 

every stepof our life. From the ethical point of view, we can justify this crisis by 

asserting that this is not the true aim of human life. Thus, human being with his very 

essence humanity is the greater than all the objects of his desire. He becomes great in 

his freedom through his own nature.In the world of consciousness, human being can 

be free from the tangle of self-interest. 
6
 

At present, in India, we are trying to live very comfortably within our self-interest, 

thenhow can a nation sustain its development when maximum people take care only 

for their self-interest? It is well known to all that man is a social being and he has 

several moral values. But as a moral subject (person) he has common ethical 

awareness by which he maintains his self-interest within the interest of others. As a 

spiritual subject, man is an integral organic entity who is able torepresent himself as a 

spiritual being of humanity. Human values mean the virtues or the moral pathsfor 

good, and which are important to be applicable in our real life to solve the social 

crises. When we use the term “human values” we by this term actually want to say 

that weas social beings have such type of moral duties that have only positive aspects 

and no negative results. For these purposes, the Bhagavad Gītā offers the doctrine 

oflokasaṁgrahaas the unique scheme ofsocial welfare which is very necessary for all-

round development and so we must have to impart it into the mind and heart of our 

people. 



Online International Interdisciplinary Research Journal, {Bi-Monthly}, ISSN 2249-9598, Volume-12, Issue-03, May-June 2022 

 

 

w w w . o i i r j . o r g                      I S S N  2 2 4 9 - 9 5 9 8  

 
Page 48 

The Concept of Lokasaṁgraha(Service for Mankind): 
TheBhagavad Gītāas the important part of Mahabharatais an oldest scripture about 

the songs of the God or the songs of spirit which is also considered as one of the 

greatest contributions to the both Indian philosophy and ethics. The Holy 

Scripturecontains the concept lokasaṁgraha which literally means collection of 

general people, though technically signifies right action of all peoplefor good; it is 

also sometimes called as sevā (service for others). In the concept “lokasaṁgraha” the 

term ‘loka’ means general people (or others) and the term ‘saṁgraha’ means the good 

of all beings (sarvabhūtahitaṁ).
7
In the Upaniṣads,preyas (individual interest) and 

“sreyas” (social interest) -the two types of goals or interests are considered as human 

values which are not found in Gītā.Preyas is related to the two purusārthasi.e.artha 

and kāma–the two lowest individual goals, but Sreyascan fulfil both social goals like 

lokasaṁgraha and the highest goal i.e. Dharma and Mokṣa (parama purusārthas). 

The unique term “lokasaṁgraha” is not found in the Upaniṣads.Not only that, the 

term “Sthitaprajña” (the real man who is wise and able to serve his duty to the 

society) is not found in the Upaniṣads. So, the concept lokasaṁgrahais not merely a 

so-called concept of human history, it is also a human value which is derived from the 

doctrine of Karmayogaand also applicable to the society in the present day 

context.Contemporary Indian thinkers like Tilak, Aurobindo and many more interpret 

the term “lokasaṁgraha”as “the welfare of nation” or “the welfare of 

society”.Aurobindo interprets this word as “the holding together of peoples”. Vinoba 

also interprets it as ‘keeping people together on the right path’. According to 

Radhakrishnan, the word “lokasaṁgraha”means ‘the maintenance of the world’; it 

stands for ‘the unity of the world and interconnectedness of society’.
8 

Some modern 

thinkers use this word as the stability of society.
9
 

The concept of lokasaṁgraha as a social ideal is known as the collective strength of 

general people which deals with the good of them i.e.the social well-being that is 

technically called ‘the world-welfare’. In the Bhagavadgītā, Lord Krishna says,  

Karmaṇaiva hi saṁsiddhimāsthitā jñānakādayaḥ; 
lokasaṁgrahamevāpi saṁpaśyan kartumaharsi. (Gītā, 3/20)

10
 

The verse holds that Janaka, Ashwapati and others indeed attained to perfection 

(liberation) by performing the right actions (moral duties). They are known as 

Rājarsis, here Rājarsismeans great persons who have spiritual knowledge and moral 

awareness by which they serve their duties in practical life for the good of 

society.
11

So, having due regard for the integration of the world and good for all too, 

you have to act your duties without any self-interest.
12

An action is right when it is 

promoted by the good for mankind. This is the moral caution that teaches us why we 

should act our duties. Lord Krishna tells Partha that you need to do your duties for 

others as fixed for the Kṣatriya Dharma.But, this moral caution is applicable not only 

for Partha but also for all people who are the members of world-humanity. The next 

verse opens the good behaves (conducts) which should be followed by others: 

Yad yadācarati śreṣthastattadevetaro janaḥ. 
Sa yat pramāṇaṁ kurute lokastadanuvartate. (Gītā, 3/21). 

One act can be considered as good for all when it is the way of life that some wise 

persons adopt for mankind. The verse holds that only such persons can set moral 

ideals and act moral duties for us who have no selfish motives, have no gross desires, 

work only for the preservation and welfare of the society (only for mankind).
13

For 

better guidance,general people may follow them.  
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Lokasaṁgraha and the Law of Karma: 

The conceptlokasaṁgraha generally follows the law of karma which deals with the 

moral principle “The right action produces good result, but the wrong action produces 

bad result”.In other words, right actions are rewarded by good results, but wrong 

actions, on the other hand,areconsideredby the bad results. The law of causation as an 

extension generally makes the principle‘every action serves as a cause for some 

effects’. This principle advocates somehuman conducts as human values.‘These 

effects do not expand or vanish in the world at large; they have their necessary and 

unfailing bearing on the future state of things to come in the life of the doer. Whatever 

happiness or sorrow one undergoes in this life are the necessary results of actions in 

his past life. So, he is undergoing only such happiness or sorrow to which he is 

entitled by virtue of his past deeds.’
14

Lord Krishna tells Arjuna, “Your vision is 

narrow, because you do not look beyond your own interest (good) or that of your near 

and dear ones(svajanaṁ), but you have to take into account the society and the world, 

the loka (general people), yours mind has fixed on your personal needs or interest, but 

you have to keep in mind the larger social well-being(mankind) and world-

goals.”(Tasmād asaktaḥ satataṁ kāryaṁ karma samācara.Asaktohyācaran  karma 

paramāpnoti puruṣaḥ. Gītā, 3/19 )Krishna repeatedly tells Arjuna, ‘Dear Partha, never 

violate the Law of Karma, but always obey itand thereforedo your duty properly’ – it 

is a moral instruction which is used not only for Arjuna but also for all human beings 

to serve their duties to the society. 

 After reading Bhagavad Gītāagain and again, Vivekananda mentions a 

problem:“All work is composed of good and evil, every work must necessarilybe a 

mixture of good and evil. Good and evil will both have their results, will produce their 

karma. Good action will entail upon us good effect; bad action, bad. But good and bad 

are both bondages of the soul.”
15

But if it is true then why do we do our duties?  For 

answer, he follows Bhagavad Gītāand says,“Yet we are commended to work 

incessantly. The solution reached inthe Gītā in regard to this bondage producing 

nature of work is that if we do not attach ourselves to the work we do, it will not have 

any binding effect on our soul.”
16

 

Lokasaṁgraha -The Social Work without Gross Desire (Niskāma Karma): 
The doctrine of karmayogais the background of the concept lokasaṁgraha.Lord 

Krishna tells Arjuna:Na me Pārthāsti kartavyaṁ triṣu lokeṣu kiṁcana. 

Nānavāptamvāptavyaṁ varta eva ca karmaṇi.(Gītā, 3/22) 

Every human life has at least one goal. Human being performs his work to fulfil his 

desires, different needs, living status, physical and mental developments, etc.To 

express his essential nature (humanity), he also does some works for the society and 

by these he differs from other normal people and makes him a morally conscious 

person. According to Bhagavat Gītā, rejection of work is not the goal of human 

life.So,Lord Krishna tells Partha that there is nothing in the world that I am obliged to 

do, or anything unaccomplished to be accomplished, while still I remain active to do 

something to the society. You should have to do your duty properly not for self 

interest but for the good of all. This is the moral duty (kartavyakarma) that you must 

do without any desire (niṣkāmakarma). 

Self- interestvs.Lokasaṁgraha: 

The Gītā always advices us to do work for others and not to make any distinction 

between own interest and people interest. But, how can it be possible? According to 

MahatmaGandhi, this distinction, from the ethical point of view, is not suitable for 
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mankind.Service for others is possible by the spirit of non-attachment 

(anāsaktiyoga).The message of Gītā teaches us the paths of how to avoid hate by the 

strength of love, untruth by the spirit of truth andgross interest by the desireless action 

(niṣkāmakarma).
17

If we do works without desire and attachment, then to whom it 

would be devoted?  The work that is done only for self interest makes the worker 

selfish. Following the teaching of GītāSwami Vivekananda said, “He who is one with 

the Lord through Yoga performs all his works by becoming immersed in 

concentration, and does not seek any personal benefit.Such a performance of work 

brings only good to the world.” 
18

 

Duty for Duties Sake (Kartavya Karma) -The Moral Obligations of Lokasaṁgraha 

:  

The necessary role of human values and theirmoral practices for social well-being as 

prescribed in Sanskrit literature have been felt and expressed for a long time in 

India.India has made the glorious tradition of mankind through the continuous 

practicesof human values. When we use the term “human values”, it refers to the 

value-system which is the fusion of moral and spiritual values.
19

In Indian context, 

human values meanboththe spiritual values (respect, faith, devotion, worship, etc.) 

and moral values (virtue i.e. right, good, duty, service, mankind etc.). Classical 

tradition of Indian philosophy believes that man can realise the Supreme Reality 

through the practice of spiritual values, and he can also achieve the highest goal 

through the practices of moral values or duties. Our Sanskrit literatures clearly make 

the moral judgement ‘all human beings have moral duties to the society for mankind’. 

According to Manu (the codifier of Hindu ethics), true human nature is to do noble 

actions (karma) and to follow good conducts -these are the highest duties to the 

mankind (Ᾱcāra paramo dharma atyukta smārta eva ca).
20

 

The Bhagavat Gītā teaches us that if you want to be free from bondage, you 

have to follow the path ofDharma and do your duty properly as it is considered in the 

Dharma.So, never reject your duty; you should have to obey the law of karma which 

follows your future life: Past action (cause) → present result (effect) →future.The 

present existence of an individual is the effect (result) of the past cause 

(action).Remembering the history of mankind as developed in India in the past we can 

say that service to the mankind (lokasaṁgraha) depends on the following conditions: 

Humanity, good-will, duty, value-education, right-knowledge, constant 

effort, love, Sacrifice,  positive thinking, true feelings, right action, 

devotion, group or organization, mission and vision,management, training, 

will-power, man-power, collective effort, faith,free thinking,ethical 

awareness, moral practices and unselfishness attitude. 

In order to define the conditions of our actions, Sri Aurobindo said,  

“All action is determined by the effective state of our being, and the 

effective state of our being is determined by the state of our constant self-

seeing will and active consciousness and by its 

basisofkineticmovement.Itiswhatweseeandbelievewithour whole active 

nature ourselves to be and our relations with the world to mean, it is our 

faith, our śraddhā,which makes us what we are.”
21

 

But, why should one perform his duty for the sake of others without taking his self-

interest? For answer,Lord Krishna teaches us the doctrine of non-attachment action 

(anāsakti yoga)–the action without attachment to fruit, and advices us to practice it in 

real life.It is the core massage of Bhagvad Gītā to the mankind. 
22

In the Chapter-2, 

verses 31-37, Lord Krishna tells Arjuna that it (service to the mankind) is his duty and 
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as a kṣatriyahe should have to fight this battle to save the kingdom of Dharma(truth). 

The moral duties (kartavyakarma) or moral action without desire (niṣkāmakarma) 

prescribed by Krishna is to be considered a code of duty - a moral action to the good 

of society.
23

Krishna repeatedly tells Arjuna, ‘My dear Partha, never violate the Law 

of Karma, do your work properly’. It means,(i) Owe the law of karma, (ii) Respect the 

moral principles,(iii) Practice karma-yoga, (iv) You should have to do it, because you 

can do it, (v) You should have to act, because it is good for all.Thus, the Gītā teaches 

us that it is better to die performing one’s own duty (svadharma)but, it is danger if 

one performs another’s duty rejecting his own duty. Arjuna, as a kṣatriya, performed 

hisown duty. We as human beings, therefore,need to perform our duties for the social 

welfare.  

Lokasaṁgraha-The Scheme of Human Welfare: 
When the concept “lokasaṁgraha”is theoretically defined as the service for 

mankind,it is also practically considered as a unique scheme of human welfare (or 

social welfare).For its practical implication, it needsthe moral values i.e., 

humanity(the very essential nature of human being)and the combination of three 

things– knowledge (jñāna), devotion (bhakti) and action (karma) - it is sometimes 

called combined three-fold moral paths. According to Gandhi, the Bhagavat Gītā 

contains these gospels and their combinationwhichmakesthe real life if human beings 

practice properly. These are based on human motivation, expression and devotion in 

service. But, are these sufficient for the gospel of service (welfare)? There are five 

necessary equipments, viz. non-violence (ahiṁsā), truth (satya), non-stealing (asteya), 

non-possession (aparigraha) and celibacy (brahmacharya).
24

But, who will practice 

these? The answer is ‘all human beings’. Indeed, many Indian personalities have 

succeeded by reading the Bhagavad Gītā in last few hundred years, some of them are: 

Mahatma Gandhi, Jawaharlal Nehru, Paramahansa Yogananda, Sri Ramakrishna, 

Swami Vivekananda, Sri Aurobindo, Dr. Sarvepalli Radhakrishnan and many more. 

Many foreigners also have succeeded by reading the Bhagavad Gita, some of them 

are: Albert Einstein, Henry David Thoreau, Ralph Waldo Emerson, Rudolph Steiner, 

Alduos Huxley, Albert Schweitzer.In our glorious history of humanity Lord Buddha, 

Sankaracharya, Sri Ramakrishna, Swami Vivekananda, Mahatma Gandhi and many 

more great personalities are known as the living symbols of the expression of 

humanity, they have taken these morals and practiced in real life.The concept of 

lokasaṁgrahapresupposes the humanity as a moral guide to us about how to live with 

our fellow friends very peacefully in the society. It is a moral experience of human 

being by which one helps others to provide himself as a humanist.Following the 

Gītā,Swami Vivekananda proposed the following value-statements:(i) Service for 

mankind through humanity, (ii) Service for others through duty, (iii) Service for 

religion through spirituality, and (iv) Service for God through worship.After reading 

the BhagavadGītā, Mahatma Gandhi said, “The Gita contains the gospel of karma or 

work, the gospel of bhakti or devotion and the gospel of jnana or knowledge. Life 

should be a harmonious whole of these three. But the gospel of service is the basis of 

all.”
25

 

Conclusion: 

In fact, the human welfare (lokasaṁgraha) depends on the moral values i.e., the 

service for others through humanity. Human being is not only a living being but also 

social, cultural and moral being. Being a human being and having humanity he is 

morally conscious, socially organised and culturally well disciplined. Humanity is not 
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less important to him, it is the very essence of human being, and it makes him better 

and higher than other animal. Humanity always serves something good for the sake of 

mankind.
26

Humanity and mankind can go togetherhand in hand in their close 

relationship without any debate. Through humanity man serves his duty to the 

mankind. When it lacks in our practical life, it creates tremendous moral crisis 

whichcertainlyignoresmankind. In the verse-25 of Karmayoga,Lord Krishna says, 

‘My dear Bharata (Arjuna),please do your duty as wise persons do it. The wise person 

who never denies his duty always obeys the duty as a moral obligation, and without 

any self-desire he always tries to perform his duty for mass-education. It is good for 

society.’According to Ramanuja, Lord Krishna,in the Bhagavad-Gītā, proposes the 

bhaktiyoga - the science of devotion to the God which is the essence of all spiritual 

knowledge. Hisultimate goal is to establish the truth (dharma) that will develop all. 

Both Vivekananda and Tilak reconstructed the concept lokasaṁgraha on the basis of 

practical-implication of work which contemporary thinkers call lokasaṁgraha-

centred karmayoga – it was carried latter by Sri Aurobindo, Mahatma Gandhi and 

many more.
27

Finally, the Bhagavat Gītā, through the concept 

oflokasaṁgraha,offersthe very unique path of mankind under the scheme of human 

welfare which ultimately provides the all-round development of a society. 
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