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This article mainly explores the identity question of Musahar community. 
The age-old social structure of Indian society justified the lower status and 
identity of Musahar community with the assistance of Myth and stories; those 
are well written in many of the literatures. However, there are lots of counter 
stories and myths exist to assert the identity of Dalit communities in India. It 
is also prevalent among the Musahar community. Musahar community 
celebrate those identities as the expression of asserting their identity.  This 
paper is an attempt to highlight the counter stories prevails among the 
community as part of resisting dominant version. 
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1. INTRODUCTION 
Musahars are considered as either scheduled caste or scheduled Tribe. Recently, In 
Uttar Pradesh, they are counted as scheduled caste. They belong to the ‘Dalit’ caste 
group. They are classified as untouchable group. Being landless and in many cases 
homeless too, they used to wander from place to place in search of livelihood. This 
name is attributed to them for their tendency to eat rodents in times of dire need. 
Traditionally Musshars are known as ancient hunting and gathering people. 
According to Gautam and Thappa-Mager, Musahar community were a region present 
day called Nepal. In the beginning, apart from the animals that they managed to kill in 
those dense and extensive jungles, they lived on tubers, roots, and fruits etc., that were 
available there. But in due course after they got introduced to cereals and food grains, 
they began to cultivate lands. It was then they were harassed by rodents, especially 
rodents, especially rats and bandicoots, which infested their fields and destroyed 
much of the standing crops. As a curative measure the community launched a 
campaign to trap rodents and eat them. This resulted in their getting the sobriquet 
“Musahar’, which means those who eat rats-‘musa’ (rat)+Ahar (food). As per another 
account, their name is derived from ‘masu’ (flesh) and ‘annera’  (seeker) because they 
hunted for their food. They were nomads and did not know anything about food 
grains and cereals. Some say, the name Musahar is derived from two words (Musa= 
rat+hera= seeker) meaning “rat seeker or rat catcher”.    

2. GENERAL PROFILE  
 

It is estimated that about five billion Musahar are there. They inhabit mostly in Uttar 
Pradesh and Bihar. In Uttar Pradesh, they are scattered in the districts; Kushi Nagar, 
Maharajganj, Deoria, Chanduali, Varanasi and Allahabad.   

As per the 2011 census, in Uttar Pradesh they are estimated that:   

 

Abstract 
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Table 2.1 Population details 

 

Number of Musahar 
households with at 

least one SC member 

Total Population(including institutional and 
houseless population) 

P M F 

Total 52,565 2,57,135 1,33,149 1,23,986 

Rural 50,836 2,49,234 1,29,029 1,20,205 

Urban 1,729 7,901 4,120 3,781 

Source:  Census of India: Scheduled Caste Data Tables, 2011 

Fig. 1 Musahar Population South Asia 

 

Source:www.joshuaproject 

In generally Musahars belong to Hindu Religion, however, various myths among the 
community and deities communities gives a different picture and tradition of the 
community. Their myths and stories always buried under the dominant views on 
them. Thus their identity is being negatively pictured.  

Methodology: This study mainly explored various myths and tradition which affirm 
the community identity over against the dominant accounts about the community in 
various literatures.    

Various qualitative and quantitative tools and techniques of research methods in 
Anthropology like observation, unstructured interview, Group Discussion field diary 
etc. were employed for data collection for this study. The sample population consisted 
of 60 in 15 household consisting of 40 men and 20 women residing in Varanasi 
district at Chiraigaon block. The villages are Phoolpur, Amauli and Kadipur.    
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Literature Review  

There are dominant views on the identity of the community, those are as follow: 

As per the legend, (Nesfeild, 1888), “Musahar’s are a rejected offshoot from Chhatris. 
There was deadly and unceasing warfare between Ahîr and Chandels. At last all the 
Chandels were slain expect a woman, who escaped and fled into forest and lived with 
Banmânush their children are called as Musahar.   

W. Crooke (1896), a British administrator, records a depreciatory myth based on 
Brahiminical records, in is still narrated by upper-caste Hindus: 

 
“When God created the first man of each caste, he gave each person a horse to 
ride on, and a tool to work with. Everyone, but the Musahar, took his tool and 
mounted his horse. The Musahar however, began to dig a pair of holes in the 
belly of his horse in order to keep his foot as he rode. When God saw his folly, 
he cursed that his descendents should live on rats dug out from the earth. 
When God had finished eating, the Musahar began to lick his leaf platter. 
Seeing this, God said, ‘these are low people. They shall always lick the 
platter’.”(Crooke 1896: 17) 
The criteria devised by E.A. Gait (1911), the Census Commissioner of India (Census 
of India 1911: 232–3), to ascertain the extend of deprivation of human dignity 
included categories like ‘denied the services of Brahmins as family priests, denied 
access to Hindu temples, caused pollution by certain distance or proximity, did not 
receive mantra from a Brahmin or a recognized Hindu Guru, did not worship Hindu 
Gods, buried their dead, took beef and did not show reverence to cows’.  
Vinay Rajan (2002), the essay, “ MusharsBeyond Stereotypes”, discusses about the 
stereotypes created by upper castes through proverbs and sayings. Interestingly, 
article differs between development and culture. Here he takes Chamars, Dusadhs, 
Pasis and other Dalit communities, where were one’s living the same condition of 
Musahars now a step ahead on the ladder of development but they look at them the 
same way upper castes are looking .at the same time Musahar claim about their 
descendents who were brave warriors like Tulsi Beer, Doodh Beer, Sukhmun Beer, 
Deena Bandri etc., Article also brings out some folk songs of community which 
reflects theirlife, sorrow, aspirations and creativity. They dance and sing for long 
hours. They internalized their status.  

George Kunnath (2012), his ethnographic study titled a Rebels from the Mud House 
Quotes certain various upper caste folk expressions, which are prevalent now, 
including proverbs and myths in circulation among caste Hindus, further reinforced 
the negative image of the Musahars. In some proverbs quoted by upper-caste people, 
the Musahars are represented as people who are unreliable, as in the sayings 
Musaharkathaht math par, ‘A Musahar’s roof is on his head’, meaning there is no 
stability among them and that they will run away at any time. Another such phrase is 
Musaharjanaurkaubutardhan, the sense of which is that Musahar labourers are like a 
herd of pigeons who fly anywhere in search of grain – there is no sense of loyalty in 
them. Several other local sayings ridiculed the Musahars as foolish and useless: 
kuthekipoonchaur Musaharkisochbarabar(no amount of effort can change the 
Musahars; their thinking is like the dog’s tail, which can never be straightened); 
meddahkkosardinahinhoti, Musaharkibaithaknahinhoti(just as frogs never catch cold, 
so Musahars can never hold a meeting); and Musaharkosamjhanaaur 
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Kalkathapaideljanabarabar(it takes as long to walk to Calcutta [from Bihar, which is 
around 350 miles] as it does to get a Musahar to understand).  
Existing literatures affirms generally the negative identity of Musahar community.   
 
Findings and Discussion  
 
The study has been conducted to explore emic view of the community. 
Table.1. Awareness about Rituals, Customs and Festival 

Sl. 
No 

Awareness about 
community rituals 

and customs 

Men Women 

Frequency percentage Frequency Percentage 

1 Yes 30 75% 12 60% 
2 No 10 25% 08 40% 
3 Total 40 100% 20 100% 

 
Table 1 details the awareness about various rituals and customs and festival of the 
community. Majority men and women have awareness about the community rituals 
and festivals. At the same there knowledge varies from person to person.   
 
Table.2. Major Festivals of the community 

Sl. No 
Major festivals 

of the 
community 

Men Women 

Frequency percentage Frequency percentage 

1 
Dina Bandri 

worship 
18 45% 08 40% 

2 Holi 02 5% 01 5% 

3 
Ancestral 
Worship 

20 50% 11 45% 

 Total 40 100% 20 100% 

 
Table.2 shows major festivals of the community, though they celebrate many of the 
Hindu festivals and claim themselves as Hindus. They have their own way of 
celebrating major Hindu festivals as well as community festivals. It is also shared that 
they celebrate their festivals only in their native places, mostly in the state of Bihar.    
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Table 3 - Major Deities 
 

Sl. 
No 

 
Deity 

 

Male Female Total 

Frequency Percentage Frequency PercentageFrequency Percentage 

1 Baghaut 34 12.7 10 3.74 44 16.47 

2 
JodhaMah

araj 
21 7.86 08 2.99 29 10.86 

3 
PahalwanS

ahab 
18 6.74 11 4.11 29 10.86 

4 
Dina-

Bhandri 
27 10.11 04 1.49 31 11.6 

5 Banaspati 23 8.61 21 7.86 44 16.47 

6 Bansatti 21 7.86 19 7.11 40 14.98 

7 Sagar Devi 26 9.73 24 8.98 50 18.72 

8 Total 170 63.7 97 36.3 267 100 

 
Above table shows the percentage and frequency of the respondents’ major deities. 
Research found that a good number of them worship Sagar Devi (18.72 per cent) and 
other deities are Baghaut (16.47per cent), Banaspati, a deity in the forest, (16.47 per 
cent), Bansatti (14.98 per cent), Dina Bhandri (11.6 per cent), Pahalwan Sahib (10.86 
per cent), and Jodha Maharaj (10.86 per cent). 
 
There are few myths are attached to few deities, those are: 
 
They believe in spirits and ghosts, Baghaut is a spirit of a person who was killed by a 
tiger. Baghaut protects them when they go forest to collect things.  
Another deity named Dina Bhandri who is more popular with their counterpart in 
Bihar. However, Musahar community in Uttar Pradesh count him as their Deity. 
The single name Dina-Bhandri is actually the names of two men, combined, namely 
Dina and Bhadri. They were two brothers born to a person named Kalu, who was a 
Mussahar in Nepal. Kalu and his wife had the two boys in their old age after they 
received a promise from a deity that they would be blessed with two children. Both 
children were very healthy, as they grew up, they learned wrestling. Being of Dalit 
community, Kalu was ill-treated by Jamindar, named Jerovar Rai. He had 700 
wrestlers (pehalwans) under his care, who he used to terrorize the Mussahar 
community members and force them to work for him. To display his strength 
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JerovarRai would very often organize wrestling events between his wrestlers in public 
arena. During this occasion they would challenge other pehalwans. One day Dina and 
Bhandri openly challenged Jerovar Rai. Annoyed, Jerovar Rai had no other option but 
to accept their challenge and to fight with them. Dina and Bhandri won the wrestling 
and killed Jerovar Rai in the fight. In this way, two brothers could get freedom for 
their community. After these, Mussahar community considered Dina and Bhandri as 
warrior deity. They together are called Dina-Bhandri. The village deity, they believe, 
is the protector of their race.   

Other Rituals related to deities are: 

Some offer sacrifice goat or chicken to ancestral spirit. They tie red colour shawl in 
Neem tree and call the tree as Pahalwan Sahib.  

Descriptive account of the Field study: Selected Oral Traditions   
Dina and Bhadri were two brothers born to a person named Kalu, who was a 
Mussahar in Nepal. Kalu and his wife had these two children in their old age after 
they were blessed by a deity. Both children were very healthy, and as they become 
good wrestlers. Being of Dalit community, Kalu was ill-treated by the ‘zamindar’ 
(land-owner) named Jerovar Rai. The ‘Zamindar’ had 700 wrestlers under his care, 
whom he used, to terrorize the villagers. The members of Mussaharcommunity were 
also very scared of those wrestlers events in which Jerover’swrestlers through open 
challenge to other ‘Pehalwans’ (wrestlers). One day Dina and Bhandri accepted the 
challenged Jerover Rai himself. Annoyed Jerover Rai had no other option but to 
accept their challenge. Dina and Bhadri not only win the wrestling match, but killed 
Jerovar in the fight. In this way, the two brothers could get freedom for the terrorized 
villagers. From that time the Mussahar community idolized Dina- Bhandri as their 
warrior deity who – they believe – is always present as their protector. 

A status is placed in the centre of the living area of Mussahar community surrounded 
by three bamboo poles with red and white flags symbolizing Dina-Bhadri and Sailesh 
(their faithful disciple). Worship with lot of fanfare and Jubilation is annually 
organized around area. On the day of worship the devotees take bath early in the 
morning and go to the site where the statue of their protectors is installed. They clean 
the area and decorate. Amidst chants of verses in praise of the three deities,loud music 
is played in which drum beats and puddings are distributed to all the participations.  

The villagers irrespective of whether they are young or old surround Dina-Bhadri 
statue. Music of Madal and Dholak accompanies the verses chanted by the villagers 
amidst much fun and revelry.  Three bamboo poles with red and white flags, put up as 
the symbol of three deities namely Dina, Bhadri and Salahesh (disciple of Dina and 
Bandri), stand in the midst of all. They are replaced with new ones only in the 
following year in the day of Dina Bhadri. Once the poles are replaced villagers offer 
worship with flowers, incense and so on they have brought with them for puja.  Then 
verses rent the air as the villagers led by Dhami (priest) in front begin a journey to the 
jungles.  In fact they go to a certain place specified for the purpose and return all 
while chanting the verses before the worship is declared finished. The verses, which 
obviously are long, rent the air throughout the day.  

Other Deities of Mussahars: Bagavatidevi is worshipped by the women of the 
community, whenever their children are infected with small pox or measles. It is 
generally believed that hesese two diseases are the expression of the anger of 
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Bagavatidevi and she can be appeased only by proper worship and sacrifice. Women 
fast for two and a half days and amidst sounds of drums sacrifice one-year old-goat to 
the diety. 

Water Sources: Mussahars consider water sources such as rivers, ponds and well as 
living goddesses who sustain them, bring prosperity to them and protect them from 
evil, demon ghost, bad Souls and other disasters. They regularly offer grains of paddy 
milk, banana, betelnut, sweets and flowers to these water sources. 

Trees and forests: like water sources, trees and forests are also revered by Mussahars. 
They particularly worship trees of mango, Banana, Pipal, Bar, Neem, Bamboo, Bell, 
Grass and Tulsi. They consider it a grave sin to cut a full-grown tree.  

Conclusion 

The above discussed mythical traditions talk about the history of protest, protesting 
against caste system. Mussahar community replaced caste-ordained gods with caste-
destructing gods or placed anti-caste god. The faith expression Mussahar (Dalit) 
religion is the expression of their protest against the dominant myth which establishes 
the status quo of the caste system. The actual facts behind them are difficult to 
establish, but the moral values projected in the myths are still relevant in the society, 
which are dominated by Brahminical norms based on the myth of decadence.   

The struggle for asserting their identity in the society reflects in worship, where they 
assert those dieties who resisted against the dominant powers. 
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